4 of those more highly gifted to matters of utility, if not to record facts of importance to philosophy and science. 7 The mask of objectivity in the colonial discourse hid relations of inequality and domination. Fiction as well as non-fiction writings were permeated with various strategies of representation. These were not epiphenomenal but central to the ways in which the Other was sought to be known. What Rana Kabbani points out about travel writing holds true for non-fictional writings in general: during imperialism, it ultimately produced 'a communal image of the East', which 'sustained a political structure and was sustained by it.' 8 Various forms of representing the non-West -visual (films, television, photographs, paintings, advertisements, and so on) as well as textual (such as fiction, travelogue, journalism, ethnography, and anthropology) -were closely linked to the production of imperial encounters. Asymmetry of productive power is a common trait shared by these encounters. The contemporary neocolonial world too 'bears witness to the unequal and uneven forces of cultural representation involved in the contest for political and social within the modern world order.' 9 It is not only the represented (here the colonised, the Press, 1998). 6 historically, all cultures and civilisations have had their own particular representational practices for perceiving those they considered as Other. Butand this is a crucial qualification -it was only with modern European imperialism that the capacity to convert these representations into truth on a systematic and mass scale emerged. What makes such representational practices distinctly modern is their productive capacity. Production of knowledge about the Other through representations goes hand in hand with the construction, articulation, and affirmation of differences between the Self and Other, which in turn feeds into the identity politics amongst the representer as well as the represented.
Essentialising and stereotyping the Other
The practices of essentialising and stereotyping the Other underlie different strategies of Western representations. Essentialism is the notion that some core meaning or identity is determinate and not subject to interpretation. Ronald Inden writes that essentialist ways of seeing tend to ignore the 'intricacies of agency' pertinent to the flux and development of any social system. 11 In colonial context, we find essentialism in the reduction of the indigenous people to an 'essential' idea of what it means to be 'native' -say Africans as singingdancing-fighting, Chinese as duplicitous, Arabs as cruel and oppressors of women, Tibetans as religious, and so on. Imperialism drew its strength from representations of natives as quintessentially lazy, ignorant, deceitful, passive, incapable of self-governing, and the native rulers as corrupt and despotic.
11 Ronald Inden, Imagining India (Oxford: Blackwell, 1990), p. 20. 7 Therefore, it should come as no surprise that the British officials involved during the 1903-04 invasion of Tibet saw it as something welcomed by 'ordinary' Tibetans seeking deliverance from their Chinese and monastic overlords. Captain Cecil Rawling in a military report in 1905 wrote: 'It seems to be the general wish of the inhabitants of that country (Tibet) that they should come under British administration.' 12 Curiously, Alistair Lamb's own assessment that 'when dealing with the primitive peoples of Central Asia, the problem often was not how to expand one's power but how to prevent its indefinite expansion,' 13 too puts the onus of responsibility for imperial expansion on the victims themselves. This is made possible by their essentialist representations as requiring paternal imperialism -a mix of iron fist and velvet glove.
A stereotype is a one-sided description of a group/culture resulting from the collapsing of complex differences into a simple 'cardboard cut-out', seeing people as pre-set image and 'more of a formula than a human being.' 14 It reduces people to a few, simple characteristics, which are then represented as as essentially passive in contrast to adventurous, scientific Hillary (read as white man) leads to a reified and fixated form of representation (excluding those who do not 'fit' in the image -women for instance). Stereotyping is not about expressing cultural difference, but fixing it in a pre-given socio-cultural milieu with extreme power differentials.
Stereotyping served imperialism at both representational and psychic levelssupporting the idea of paternal domination and acting as a kind of perceptual blinder protecting the colonisers from discomforting consciousness of either 
Strategies of Representation
In spite of commonalities and consistencies, it is complexity, oppositionality, and ambivalence that lie at the heart of Western colonial representations.
Imaginative practices through which the imperial West came to represent the Other can be interrogated through the various strategies of representation involved. Though there was always a will to reify the represented, this was undermined by the nature of representation -it was not a singular act, but one necessitating repetition. There always was a paradox in the Western representations of other cultures -an unresolvable tension between transparency and inscrutability, desire and disavowal, difference and 25 Lopez, op. cit., p. 10. 26 Jamyang Norbu, "Behind the Lost Horizon: Demystifying Tibet," in T.
Dodin and H. Rather (eds.) Imagining Tibet: Perceptions, Projections, and Fantasies (Boston: Wisdom, 2001), p. 378. 13 familiarity. Therefore Exotica Tibet is not a distinct phenomenon devoid of contrariety; rather, it is defined by a 'true complexio oppositorum, a rich complexity of contradictions and oppositions.' 27 So near, yet so far! As Slavoj Zizek puts it:
The very inconsistency of this image of Tibet, with its direct coincidence of opposites seems to bear witness to its fantasmatic status. 14 Archive is commonly understood as a place or collection containing records, documents, photographs, film, or other materials of historical interest. But archive can be taken to refer to a repository of stored memories, information, myths, rumours, and legends. 29 Encounter with the Other did not take place in vacuum -it was understood within pre-given images. What was knowable then was shaped by imperial prerogatives as well as pre-existing 'knowledge'. This included those found in classical writings, religious and biblical sources, mythology, traveller's tales (which in any case made little distinction between description and legend), and fictional writings. These provided the cultural framework through which others were seen, described and represented.
Orientalism itself performed an archival function -generalisations abounded as the attitude was 'pick an East, any East' 30 (Sardar 1999: 66) and the story will be the same. As Said puts it: 'In a sense Orientalism was a library or archive of information commonly and, in some of its aspects, unanimously held. 31 Said, op. cit., situations where the culture was relatively unknown -like the Tibetanhearsay, legends, and fantasies performed an ever more important archival function. 32 Representers of Tibet especially before the nineteenth century often drew upon these archives, supplementing the rare missionary and travellers' accounts. Hugh Richardson's argument that the early allusions of Westerners reveal little more than that the Tibetans had a reputation in neighbouring countries for 'strange ways and rare magical powers' 33 holds true even for the twentieth century. Evaluation of Tibet and its people was based on an archive that made very little distinction between myths, legends, hearsay, and facts.
Western writers constructed 'facts' not by referring to the place of Tibet but through repetition and cross-reference.
Gaze
Surveillance is a technique through which, under an over-powering gaze, the non-Western subject is rendered 'a knowable, visible object of disciplinary power.' 34 The gaze is not mere innocent curiosity: 'to gaze implies more than to look at -it signifies a psychological relationship of power, in which the 32 Dibyesh Anand, "Archive and the Poetics of 'Exotica Tibet'," in P. C. 34 Doty, op. cit., p. 11 16 gazer is superior to the object of the gaze.' 35 Through observation, examination and interpretation objects are differentiated, categorised, and identified, and made ready to be acted upon. Objectification (fixing its essence) of the gazed goes hand in hand with its subjectification -gaze and surveillance are productive of identity of the gazed.
Surveillance as a strategy for representing the Other and rendering it disciplined is characterised by the all-knowing gaze of a white 'man', the colonial master, the West. It enables both the visual possession of the body of the gazed and an interposition of technique which safely conceals the body of the gazer. 36 Observations then are presented as dispassionate, objective facts.
The gaze is disembodied -statements are made as if there is no seer behind the observations. This is not to say that non-Westerners are visually impaired, powerless to gaze back at the West. But, the authority of imperialism for a large part of the modern period ensured that mastery and control remained a possession of Western 'man'. The 'monarch of all I survey' rhetorical gesture remained peculiar to the West. 37 Surveillance and gaze facilitate other representational strategies that fix the Orient, the Other, particularly those that seek to classify, differentiate and provide identity to the Other (and in turn to the Self). 
Differentiation -Classification

Debasement -idealisation
The seemingly opposite techniques of debasement (and its corollary negation) and idealisation (and its corollary affirmation) have similar rhetorical structures; these involve processes of decontextualisation and othering. In 72 Quoted in Bishop, op. cit., p. 176. 73 McClintock, op. cit., p. 22. 74 Candler, op. cit. 30 A common idea amongst travellers and commentators was that Tibetans ranked low in terms of morality and the 'freedom' accorded to women was both a cause and an effect of this low moral standard. A discourse of filth and contamination was attached to that on morality and the status of women. A member of the British expedition to Lhasa makes the observation:
Tibetan morals are not of a very high order and there seems to be a good deal of promiscuousness in the relations of the lay population. I twice came across parties of men and women bathing together in a small stream behind the Potala, which struck me as most unusual as the majority of Tibetans are filthy and grimy to a degree. 75 Bishop, op. cit., p. 156. 82 Grenard, op. cit., p. 72. 83 Chapman, op. cit., p. 52. 34 been for hundreds of years, and here I intend to stay for ever."' 84 The idea of Tibet as located back in time, and hence lower on the scale of evolution, as well as timeless offered space for two mutually contradictory representationsTibet as repository of wisdom and Tibet as irrational and child-like.
Chronopolitics
Infantilisation -gerontification
The Orient is the space for the 'wisdom of the east' in some representations, while in others it is essentially irrational, emotional, uncivilised, child-like. Ella 90 Uncovered Editions, The British Invasion of Tibet: Colonel Younghusband, 1904 (London: The Stationary Office, 1999 negotiations, Peter Fleming observes that 'Logic was a concept wholly alien to the Tibetan mind', their 'power of reasoning did not even extend to that of a child'; they did not evade issues, they simply declined to recognise their existence. 91 Landon qualifies this by saying that Tibetans have their own sense of morality in that they are industrious and capable of 'extraordinary physical activity' though '(i)t is true that this activity finds its vent rather in the muscles of the legs than in those of the fingers, but this is only to be expected. 92 Landon, op. cit., p. 45. 93 Younghusband, op. cit., p. 177. 94 Quoted in Mehra, op. cit., p. 223. 95 Younghusband, op. cit., The Orient is not only a place where the mental development of people is arrested at the level of a child; it is also a place of sages, an old place. As Slavoj Zizek writes, What characterizes the European civilization is…its ex-centered character -the notion that the ultimate pillar of Wisdom, the secret agalma, the spiritual treasure, the lost object-cause of desire, which we in the West long ago betrayed, could be recuperated out there, in the forbidden exotic place. 96 Association of the East with wisdom and spirituality, through the technique that may be called gerontification, is well exemplified in the case of Tibet. It is often the place, not the people, which is rendered wise on account of its age.
Though Madame Blavatsky and Rudyard Kipling (through his lama figure in
Kim) were instrumental in bringing together the idea of Tibet with the search for wisdom and spirituality, it is in the twentieth century that this association While Western and Tibetan personalities share the complex of modernity of consciousness, they are diametrically opposed in outlook, one focused on matter and the other on mind … While the American national purpose is ever greater material productivity, the Tibetan national purpose is ever greater spiritual productivity. 99
Self-affirmation -self-criticism
The various strategies identified so far have been characterised by a sense of affirmation; affirmation of narcissism in the name of moral superiority. The Orient is seen by the Europeans as 'a pretext for self-dramatisation and differentness', a 'malleable theatrical space in which can be played out the egocentric fantasies' thus affording 'endless material for the imagination, and Though affirmation of the Western Self was the ultimate force behind most representations, some also used specific representations to question the Self.
That is, representations of the non-Western Other has sometimes been deployed in the service of self-criticism. For instance, this can be seen in the case of Western representations of Tibet, especially since after the turn of the twentieth century. 'I delightedly forgot Western lands, that I belonged to them, and that they would probably take me again in the clutches of their sorrowful civilization', said Alexandra David-Neel. 101 However, the use of the Other to 100 Kabbani, op. cit., p. 11. 
